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Faith and Reason 


It is through reason that man justifies his faith. Rational justification strengthens his convictions. 
Rational argument is thus an intellectual need of every believer. Without this he would not be able to stand 
firmly by his faith. It is reason which transforms blind faith into a matter of intellectual choice. 


History shows that man has employed four kinds of argument to find rational grounds for his faith. 
Each of these reflects different stages in his intellectual development . These are. 


1, Natural Argument 

2. Philosophical Argument 
3. Spiritual Argument 

4, Scientific Argument 


The first kind of argument is one based on nature. That is, on simple facts or common experiences. 
This has been the most commonly used since ancient times. Some examples of this kind are found in the 
Qur’an, one of which relates tothe Prophet Abraham. It is stated as follows in the Qur’an: | 


Have you not considered him (Namrud) who disputed with Abraham about his Lord, because 
God had given him the kingdom? When Abraham said: ‘My Lord is He who gives life and causes to die,’ 
he said: ‘I too give life and cause death.’ Abraham said: ‘So surely God causes the sun to rise from the 
east, then you make it rise from the west.’ Thus he who disbelieved was confounded; and God does not 
give guidance to unjust people. (2:258) 


We find another example of the argument based on natural reasoning in the Qur’an: 


Thus did We show Abraham the kingdom of the heavens and the earth, so that he might become 
a firm believer. When night overshadowed him, he saw a star. He said: ‘This is my Lord’. But when it set, 
he said: ‘I love not those that set.’ Then when he saw the moon rising, he said: ‘This is my Lord.’ But when 
it set, he said: ‘Unless my Lord guide me, I shall surely be among those who go astray’. Then when he saw 
the sun rising, he said: “This is my Lord. This is the greatest.’ But when it set, he said: ‘O my people! Surely, 
Iam done with what you associate wath God.’ (6:75-78) 


Argeantit of this kind may appear to be simple, but they are invested with deeper meaning. For 
this reason, they have been engaged in as much in the past as today. 


The second kind of argument was first propounded by Greek philosophers. Based on pure logic, 


it was so popular in the medieval ages that Jews and Christians and Muslims all incorporated it into their 
theological system. Commonly known as First Cause, it may be summed up as follows: 


Lhd 





The world man observes with his senses must have been brought into being by God as the First 
Cause. Philosophers have argued that the observable order of causation is not self-explanatory. It can 
only be accounted for by the existence ofa First Cause. This First Cause, however, must not be considered 
simply as the first in a series of successive causes, but rather as the First Cause in the sense of being the 
cause for the whole series of observable causes. ips 


The Prime Mover or First Cause theory. Although obviously very sound; it has constantly been 
under attack from secular circles, and critics have raised a variety of objections. To begin with, they say 
that it is only guesswork, and not an undeniable fact. Some critics also object that the actions or free will 
of subatomic particles are uncaused: so, why not also the world as a whole? Moreover, even if all things 
in the world are caused, this may not be true of the world itself, because no one knows whether the whole 
is sufficiently like its parts to warrant such a generalization. 


This is why some people think that the faith of Islam is not based on rational grounds. They say 
that Islamic belief can be proved only through inferential argument and not through direct argument. They 
assert that in Islam there is only secondary rationalism and not primary rationalism. But modern science 
has demolished this notion, as will be shown in the last part of this chapter. 


Yet another argument is that which is based on spiritual experience. Some people, who engage in 
spiritual exercises and have spiritual experiences, say that when they reach the deeper levels of the human 
consciousness, they find an unlimited world which cannot be described in limited language. They insist that 
this limitless, unexplainable phenomenon is nothing but God Almighty Himself. bE 


The critics say that even if this spiritual state is as real as is claimed by those who enter it, it is still 
_ asubjective experience; that it conveys nothing to those who have not experienced the same spiritual 
state. . 


All the above arguments are in one way or another inferential in nature and not of the direct kind. 
In view of this fact, the critics hold that all faiths, including Islam, have no scientific basis. They contend 
that Islamic theology is not based on primary rationalism, but on secondary rationalism. 


However, these contentions appeared to be valid only by the end of the nineteenth century. The 
twentieth century has closed the chapter on all such debates. Now, according to modem developments in 
science, one can safely say that religious tenets can be proved on the same logical plane as the concepts 
of science. Now there is no difference between the two in terms of scientific reasoning. Let us then see 
what modem scientific reasoning is all about. 


Religion, or faith, relates to issues such as the existence of God, something intangible and 
unobservable, unlike non-religious things like the sun, which has a tangible and observable existence. 
Therefore, it came to be held that only non-religious matters might be established by direct argument, 
while it is only direct or inferential argument which can be used to prove religious propositions. 





It was believed, therefore, that rational argument was possible only in non-religious matters, and 
so far as religious matters were concemed, rational argument was not applicable at all. That is to say, that 
it was only in non-religious areas that primary rationalism was possible, while in religion only secondary 
rationalism was applicable. 


In the past, arguments based on Aristotlean logic used to be applied to faith. By its very nature it 
was an indirect argument. Modern critics, therefore, ignored such arguments as unworthy of consideration. 
That is why religion was not thought worthy of being paid any attention by rational people. This state of 
affairs presented a challenge not only to other religions but to Islam as well. 


About five hundred years ago, with the emergence of science, this state of affairs did not change. 
All the scientists in the wake of the Renaissance believed that matter, in fact, the entire material world was 
something solid which could be observed. Newton had even formed a theory that light consisted of tiny 
corpuscles. As such, it was possible to apply direct argument as an explanation of material things. Similarly, 
even after the emergence of modem science, this state of affairs prevailed. It continued to be believed that 


the kind of argument which is applied to apparently tangible things could not be applied in the case of 
religion. 


But by the early twentieth century, specifically after the first World War, this mental climate changed 
completely. The ancient Greek philosophers believed that matter, in the last analysis, was composed of 


atoms. And the atom, though very tiny, was a piece of solid matter. But with the breaking ofthe atominthe .-__ 


twentieth century, all the popular scientific concepts underwent a sea change. The theories about faith and 
reason seemed relevant only while science was confined to the macrocosmic level. Later, when science 
advanced to the microcosmic level, it underwent a revolution, and along with it, the method of argument 
also changed. | 


So far, science had been based on the proposition that all the things it believed in, like the atom, 
could be directly explained. But when the atom, the smallest part of an element, was smashed, it was 
revealed that it was not a material entity, but just another name for unobservable waves of electrons. 


This discovery demonstrated how a scientist could see only the effect of a thing and not the thing 
itself. For instance, the atom, after being split, produces energy which can be converted into electricity. 
This runs along a wire in the form ofa current, yet this event is not observable even by a scientist. But when 
such an event produces an effect, for instance, it lights up a bulb or sets a motor in motion this effect comes 
under a scientist’s observation. Similarly, the waves from an X-ray machine, are not observable by a 
scientist, but when they produce the image of a human body on a plate, then it becomes observable. 


Now the question arose as to what stand a scientist must take? Should he believe only ina tangible 
effect or the intangible thing as well, which produced that effect. Since the scientist was bound to believe in 
the tangible effect, he had no choice but to believe in its intangible cause. 


Here the scientist felt that direct arziument could be applied to the tangible effect, but that it was 
-hotat all possible to apply direct argument to the intangible cause. The most important of all the changes 
brought about by this new development in the world of science was that, it was admitted in scientific 
circles that inferential argument was as valid as direct argument. That is, ifa cause consistently gives rise to 
an effect, the existence of the intangible cause will be accepted as a proven fact, just as the existence of the 
tangible effect is accepted because it is observable. In modem times all the concepts of science held to be 
established have been proven by this very logic. 


After reaching this stage of rational argument the difference between religious argument and scientific 
arguinent ceases to exist. The problem faced earlier was that religious realities, such as the existence of 
God, could be proved only by inference or indirect argument. For instance, the existence of God, as a 
designer (cause) was presumed to exist because His design (effect) could be seen to exist. But now the 
same method of indirect argument has been generally held to be valid in the world of science. 


There are numerous meaningful things in the universe which are brought to the knowledge of 
human beings, for which no explanation is possible. It has simply to be accepted that there is a meaningful 
Cause, that is God. The truth is that, without belief in God, the universe remains as unexplainable as the 
entire mechanism of light and motion is without belief in electric waves. 


Thus, the option one has to take is not between the universe without God and the universe with 
God. Rather, the option actually is between the universe with God, orno universe at all. Since we cannot, 
for obvious reasons, opt for the latter proposition, we are, in fact, left with no other option except the 
former, that is, the universe with God. | 


In view of the recent advancement in scientific reasoning, a true faith has proved to be as rational 
as any other scientific theory. Reason and faith are now standing on the same ground. In fact, no one can 
legitimately reject faith as something irrational, unless one is ready to reject the rationality of scientific 
theories as well. For, all the modern scientific theories are accepted as proven on the basis of the same 
rational criterion by which a matter of faith would be equally proved true. A fter the river of knowledge has 
reached this advanced stage, there has remained no logical difference between the two. 


War and Peace in Islam 


In order to learn the position of war and peace in Islam we have to turn to answer another | 
question concerning about the goal of Islam. What is the actual plan of Islam regarding human life. To . 
answer this question we have to refer to the Quran, the source of Islamic teachings: . J 


1, Chapter 103 of the Quran titled Al-Asr is regarded as the essence of Islamic teachings. It reads: 


“By time, verily, man is in loss. Except those who believe and do good deeds, and exhort one 
another to truth and to patience”. (103) 


From these verses in the Quran we find that success depends on four things. That is, he should 
have faith in God, possess right beliefs. He should observe Islam fully, adopt Islamic ideology wholeheartedly, 
and lead a life of virtuous actions and of God-consciousness. We should accept the standard set by God 
in regard to the truth and untruth. i.e. Not only we should adopt all these in our own lives but also enjoin 
upon others truth and forbearance as a matter of religious duty. 


2. There is another verse in the Quran chapter 16 “God enjoins justice, kindness and charity to 


ones kindred, and forbids indecency, wickedness and oppression. He admonishes you so that you may 
take heed.” (16:90) . 


Due to the importance of this verse the fifth pious caliph issued instructions that this verse should 
be made a part of the Friday sermon. 


This verses tells us how human beings are supposed to lead their lines in this world. The first thing 
which is most important in this world is to deal justly. That whatever duty one has over another person 
should be fulfilled. They should learn of the needs of their relatives as well as others fellow human beings 
and spend their money to fulfil their needs, they should not indulge in such things as disapproved in society. 
They should not adopt the way of arrogance and haughtiness. They should not only refrain from evil deed 
themselves but also persuade others to do the same. 


‘Chere are a number of such verses that make it clear that war and violence is something alien in the 
map of life of Islam. In fact it has nothing to do with the kind of man Islam wants to build. It is entirely 
based on bringing about a spiritual revolution in thought and aims at building 
a personality based on moral values. Man has to be wholly embued with the divine hue. However, another 
question relates to the fact that human beings lead their lives in a society. Social life repeatedly produces 
mutual conflicts. Everyone thinks differently, everyone’s interests clash with others, 
their differences sometimes escalate to war and violence. 


In such a situation the question is how to deal with the problem of differences 
and controversies. | 
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The teaching of Islam in this matter is that on all such occasion our best efforts should be that the 
controversy must be diffused in its initial stage, it should not be allowed to reach the stage of violent clash 
and confrontation called war. This is indeed a strategy to avoid a war from taking place. There are a 
number of ways of such avoidance. a aR 


The first way, as the Quran tells us is to resort to avoidance: “avoid the ignorant”. (7:199) That is 
instead of clashing with them adopt the policy of avoidance. Another word the Quran uses for this is 
patience. The Quran goes to the extent of according patience the status of worship. The Quran tells us : 


Those that endure with attitude shall be requited without measure. (39:10) 


Sabr means avoidance from retaliatory activities inspite of provocation from the other party. This 
patient attitude has been held to be deserving the choicest blessings of God. This Quranic teaching of 
patience and avoidance has been explained by acompanion of the Prophet in these words: One who will 
not tolerate minor evil perpetrated by an ignorant person will have to tolerate the major evil of that person. 
It means that whenever there is any provocation from the other party at that time an individual or a nation 
has one of two choices. That the ptovocation should be avoided in the very first instance and not allowed 
to reach to the extent of war and violence, so that the lesser evil is nipped in the bud. In this matter there 
is a very important principle in Islam in a hadith narrated by Aisha, Prophet’s wife. While describing the 
general policy of the Prophet of Islam she said that whenever the Prophet of Islam had to opt for one of 
two ways he would always opt for the easier option and leave the harder one. Whenever there is a 
situation of confrontation between two parties attempt to solve the problem should be made only in the 
peaceful sphere. While the harder option is to retaliated gun with bomb in controversial matters. It is this 

second option which turns conflicts into war. 


The life of the Prophet of Islam tells us that he adopted this method called easier option by Aisha 
throughout his entire life. At least a hundred times the situation of head-on confrontation was produced by 
his opponents but he always opted the way of easier option. Thus he could almost always avoid the head- 
on clash by peaceful strategy. If we look out deeply we find that between the Prophet and the opponents 
the practical collision took place only three times. Battle of Badr, Uhud and Hunain. 


Although many incidents have been called battle in the books of seerah but if we look at it deeply 
we find that these are only different forms of avoidance and not of indulgence in war. For instance we find 
in the books of Seerah, Ghazwa-e-Tabuk, Ghazwa-e-Khandaq, Ghazwa-e-Makka. Ghazwa Hamraul 
Asad. In all these battles and a number of other such battle the Prophet always succeeded in managing to 
avoid the war by employing some or the other strategy. 


Peace is the rule in Islam and war is only a rare exception. 


Now the question arises as to why is there, in the first place, injunction of war in Islam and why the 
Prophet had to go to war with his opponents for three times. We lear from the Quran that so far as a 
matter is confined to provocation or partial loss the way of patience and avoidance must be adopted. But 


[6] 


when the other party practically initiates aggression then at that time war can be waged in defence. The 


first principle in this regard is that we learn from the Quran: “So one a they are straight with you, be 
straight with them.” (9:7) 


This means that so long as the other party has not initiated aggression and has not compelled you 
to wage war, you should live with them peacefully, never initiate aggression in any circumstances. The 
construction goal of Islam can be achieved when there are friendly relations between Muslims and 
non-Muslims. That is why this injunction has been given in the Quran. This shows that fighting in Islam is 
permitted only when there is simply no other option, that is why the verse which gives Muslims permission 
to fight in defence, is given in these words: 


Permission to fight is given to those who are attacked /fought against because they have been 
wronged. God will certainly help those who help Him. (22:39) 


Similarly at another place the Quran Says: 


“Fight in the name of God those who fight you but do not go in el the limits, God does not love 
the transgressors (2:190). 


Then at another place the Quran tells it clearly war can be waged only when it has been initiated 
by the other party. This verse of the Quran on this subject is very explicit, “It was they who initiated 
hostilities against you in the first place. (9:13) 


A study of the Quran, Hadith, Fiqh tells us that Islam gives permission to fight only in defence. Yet 
even while waging a defensive war Islam sets clear conditions. An Islamic war is only one which is waged 
by fulfilling all these conditions. A war in which these conditions are not observed is not an Islamic war 
even if this is waged by Muslims in the name of Islam. These are some of the conditions: 


_l. —.. The war can be declared only by an established government. Non-governmental organization 
have‘no permission to wage war. war is a state matter in Islam. The public has only the permission to 
work peacefully. They are not allowed to go to the extent of emerging in armed struggle. 


2: Even for a genuine war it is essential that it is declared properly. Undeclared war is not permissible 
even by a government. 


3. Even in a genuine war Islam allows to attack only. combatants, killing non-combatants is not 
allowed in any war, however justified it might be. According to the Islamic conditions a lawful war is only 
one which is a defensive war, no war like gorilla war, proxy war, undeclared war is permissible in Islam. 
war for Reform, for removing obstacles for ending injustice, there is no concept of such a war in Islam. 


 Ifwehave to bring reform in any society or we have to remove certain obstacles then this task can 
be carried out only through peaceful struggle. If the problem is not solved through peaceful struggle, even 
then we have to remain patient and at no pretext we can go to armed struggle according to Islam. We have 
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to remain patient and work peacefully towards that end. 


The prophet of Islam has been called a Mercy to all the nations. The word mercy is another name 
for peace. We can put it differently and say that the prophet of Islam was a prophet of peace. He was sent 
to establish peace in the world. A study of Seerah tells in that peace was the greatest concern of the 
Prophet. Most of the traditions of the Prophet are directly or indirectly in the nature of an injunction of 
peace. Similarly a study of the 30-year life of the Prophet tells us that the Prophet always adopted the 
method, in all matters acrid towards establishing peace. 


For instance according to one tradition the prophet of Islam said: Do not wish confrontation with 
your enemy. Always ask for peace from God. (al-Bukhari) 


This shows that the actual object desirable by the Prophet was peace not confrontation. For one 
who prays God for peace it is not possible for him to opt for war instead of peace. 


Similarly on another occasion the Prophet of Islam said: 
God grants to non-violence what he does not grant to violence. 


This saying of the Prophet of Islam tells us that due to its consequences the Prophet regarded war 
and violence futile. He was convinced that a goal can be achieved only by peaceful means. No positive 
result can be achieved by violent method. This saying is a Prophetic declaration in favour of peace and 


against war. 


| In this connection one find a number of sayings of the Prophet of Islam in the books of Seerah and 

traditions which tells us directly or indirectly that war and violence was something to be abhorred. It was 
peace which Prophet desired most. This is because Islam is a religion of peace. The Quran calls its way 
the paths of Peace (5:16). It describes reconciliation as the best policy (4:128). It is clearly stated in the 
Quran that God abhors disturbance of peace (2:205). 


Thus I would like to conclude this chapter with this prayer of the Prophet: 
O God, you are peace. Peace is from you. Peace returns to you. O Lord, let us live a life of 


peace. O Lord, enter us into your home, the house of peace. Glory be to God, the most high. All glory and 
all greatness is for you, O Lord. 


Life and Teachings of the Prophet 


-_ Muhammad " 
Its Relevance In A Global Context | 




















Chapter Two 
The Life of the Prophet Muhammad 
Opposition Intensified wont | 


When the Quraysh saw that the pressure on Abu Talib had failed, they decided to make life 
unbearable for the Prophet and his followers. Slaves, the weakest sections of the society, were the 
worst sufferers. Their masters beat them brutally and some of them were beaten to death. But they 
suffered all this patiently. Abu Bakr spent much of his wealth on freeing these slaves. 


Even the wealthy Muslims were not spared. They were also persecuted. Their own relatives 
turned against them. After the death of Abu Talib and Khadijah, people were emboldened to perse- 
cute the Prophet. They threw rubbish on him as he passed through the streets. They spread thorns in 
his path. They made noises when the Prophet stood up in the Kabah to pray. | 


The Makkans did all that they could to turn people away from the Prophet. But in spite of all 
their efforts Islam continued to spread. Some of the powerful men of Makkah accepted Islam. Hamzah, 
the Prophet’s uncle, Umar ibn Al-Khattab, who was famous for his bravery, and Abu Dharr Ghifari » 
were among them. | eas | | | 


The Makkan chiefs were more enraged than before. They made life so difficult for the Mus- 
lims that a number of them migrated to Abyssinia, an area nearby, with the Prophet’s permission. At 
first fifteen men and women migrated to Abyssinia. Slowly, the number reached 83. | 


This safe haven of the Muslims made the Makkans all the more angry. They sent two of their 
men to Negus, the king of Abyssinia. These men brought him precious gifts and requested him to 
turn these ‘ignoble’ people out of his land as they had forsaken their forefather’s religion to follow a 
new religion. Negus sent for the Muslims and asked them to explain their case. Thereupon Jafar, son 
of Abu Talib, briefly explained to him the teachings of Islam and recited some portions from the 
Quran from the chapter called ‘Mary’. Negus was very impressed and he said: 


“Go forth into my kingdom; I shall not extradite you at all.” 


A 


Then he turned to the Makkans and said: 


“Go away, I cannot give up these people. They are following the true faith.” 


With the passage of time, the Makkan chiefs became more and more bitter. They felt that it 
was Muhammad’s clan, the Banu Hashim, headed by Abu Talib that was responsible for all this 


_ misery and that if they had given up Muhammad, all his activities could have been stopped without 


delay. They made it known to the Banu Hashim that if _ did not surrender Muhammad to them, 
they would have to suffer the consequences. 


The tribes of Makkah entered into an agreement. They agreed to cut off all dealings with the 
Banu Hashim. No one was to sell anything to them. The agreement was signed and Whe up in the 
sacred Kabah. This was the seventh year of prophethood. : 


This period of boycott was one of great iiehip for the Banu Hashim and the Muslims. 
While this ban was in force, Abu Talib, the chief of the Banu Hashim, had to take refuge in a narrow 
valley, which came to be known as Abu Talib’s Pass. For three years, the Prophet and all his relatives 
lived in this valley. Many of the Muslims joined them. All supplies to the valley were cut off. The 
Banu Hashim had to live on the leaves and roots of trees. 


Finally, certain kind-hearted Makkan leaders took pity on the Banu Hashim. They tore to 
pieces the agreement hanging in the Kabah so that the Banu Hashim could come back to their homes. 
But soon after this, Abu Talib the Prophet’s uncle, died. His health had deteriorated during the three 
years of hardship. Although Abu Talib had not accepted Islam, as head of his clan he had protected 
the Prophet from his opponents. 


After his death, Abu Lahab, another uncle of the Prophet, became head of the Banu Hashim. 
He was the bitterest enemy of Islam and Muslims. He made it clear to the Quraysh that Muhammad 
no longer enjoyed his clan’s protection. In those days, it was impossible for an individual to survive 
without the protection of his clan. 


Khadijah, the faithful wife of the Prophet, also died soon after the ban was lifted. Both these 
deaths took place in the 10th year of prophethood. 


The loss of Abu Talib and Khadijah saddened the Prophet, for they had been great sources of 
strength to him. It was their deaths that made the enemy bold enough to persecute him. One day 
when the Prophet was praying in the Kabah, Abu Jahl put a piece of cloth round his neck and twisted 
it hard. He would have strangled the Prophet had not Abu Bakr rushed to his help in time. 


Bay by day, the situation worsened. So the Prophet decided to go to Taif, a neighbouring 
town, 40 miles from Makkah to spread the teachings of.Islam. He was accompanied only by his 
servant Addas. He spoke to the leaders of the town and invited them to accept Islam. They paid no 





heed to his message. They were such evil people that they did not stop at that. When the Prophet was 
leaving the town in a dejected state, he was chased by street urchins instigated by these chiefs. They 
abused him and threw stones at him as he walked out of town. They continued to pelt stones at him, 
until the cover of the darkness of night came in before them and the Prophet. He stopped on the way 
in an orchard to rest. He was badly hurt, bleeding profusely. Yet he only prayed for their guidance. 
He did not curse them. In all humility he addressed God in these words. 


“Lord! Forgive these people, for they know not what they do.” 


In the tenth year of Prophethood the angel Gabriel came to take the Prophet on the miracu- 
lous journey to the heavens known as Miraj. They first went from Makkah to Jerusalem, the Prophet 
riding on a winged horse. At Jerusalem, the Prophet said his prayers in the Temple of David, where 
all other prophets joined him in prayer. Then he ascended to the heavens still accompanied by the 
angel Gabriel. God granted an audience to His messenger. It was on this blessed occasion that the 
Prophet received God’s commandments including the prayer to be said five times daily. The Prophet 
then came back home. All this took place overnight. 


There are two views about this heavenly journey. Some hold that this ascension was made 
by the Prophet’s soul, while others hold that it was made by his body. According to Umm Hani, the 
body of the Prophet was never missed from his bed. Rather God caused only his soul to travel. 
Aishah, the Prophet’s wife, was also of the same view. A third opinion is that Miraj from Makkah to 
Jerusalem took place in the flesh, while from Jerusalem to the heavens it took place only in spirit. 


Islam spreads to Yathrib (Madinah) 


The Prophet used to convey the message of Islam to the people coming from outside Makkah. 
In the eleventh year of prophethood six men from the tribe of Khazraj of Yathrib (later came to be 
known as Madinatun-Nabi,(Prophet’s city) accepted Islam during their pilgrimage to Makkah in 
620. The following year twelve more men from Yathrib accepted Islam. This time they took an oath 
pledging allegiance to the Prophet. This oath is known as the First Pledge of Aqabah, named after 
the Aqabah pass, at Mina, near Makkah, where they had been sworn. They requested the Prophet to 
send Musab bin Umayr, a companion of the Prophet, to Yathrib to convey the message of Islam to the 
inhabitants. There the divine message was immediately well received, and within a year, a number of 
people converted to Islam as a result of the preaching of Musab ibn Umayr. 


In the thirteenth year of Prophethood, seventy two Muslims from Yathrib came for the Hajj. 

On behalf of their people they invited the Prophet to make Yathrib his home. During the pilgrimage 

they also took the oath, known as the second pledge of Aqabah. These men from Yathrib, of the 

tribes of Aws and Khazraj, pledged to protect the Prophet from his enemies. For all this sacrifice on 

their part they wanted only one assurance from the Prophet: that when the Prophet had gained 
~ power, he should not leave them and return to Makkah. ‘The Prophet replied: 


Li] 


“You have that assurance. I am yours and you are mine.” 


Now the Muslims began to emigrate to Yathrib in large numbers to escape persecution at the 
hands of the Quraysh. Only the Prophet, Abu Bakr and a few Muslims were left in Makkah. 


This infuriated the Quraysh for Islam was now strengthening its root in Yathrib. They were 
greatly alarmed that their enemies were gaining a firm foothold. There was nothing more dangerous 
than that. So they resolved to remove the danger once and for all. They said: 


- “Rill Muhammad and Islam will die with him.” 


As the Makkans plotted against his life, God sent His command to the Prophet to leave for 
Yathrib. First of all he called Ali and gave him the deposits of the people and asked him to return it to 
the depositors. The young men with whom the Quraysh had planned to carry out the assassination 
collected on that fateful night to put their plan ‘to action. But God had another plan. And who can 
overrule the plan of God? Accordingly, the Prophet made Ali lie. in his bed while he himself left the 
house at midnight. . | 


The Prophet had already informed Abu Bakr, his closest friend, of.the plan to emigrate, to be 
conducted in total secrecy. They left Makkah before dawn, riding on two camels which Abu Bakr 
had kept ready to carry them across the desert. About five miles from the city they took shelter in a 
cave called Thawr. Seine mented ax Ziti used! ay | 


When the Makkans learnt of the Prophet's escape, they were mad with rage. They offered a 


prize of one hundred camels to anyone who captured Muhammad. A number of horsemen raced out 
into the desert. One of them even managed to reach the very mouth of the cave of Thawr. Abu Bakr 
was stricken with fear lest they harm the Prophet. But the Prophet reassured him, saying: 


“Fear not. We are not two in this cave. There is a third—God.” (Bukhari) 
The Prophet and Abu Bakr lay hidden in this cave for three days and three nights, On the 


fourth day they came out and continued the journeyalong with Abdullah ibn Uraygit, their guide, 
and Amir bin Fuhaira, Abu Bakr’s servant. | | 


Suraqah bin Malik was one of those horsemen who, wanting to earn the reward of a hundred 
camels, went in hot pursuit of the Prophet. | : 


After a continuous ride of a. day and a night the Prophet and Abu Bakr stopped to rest. It was 


then that Suraqah, who had sighted them on the road to Madinah, managed to come close to them. 
But when he spurred on his horse, it stumbled and fell bringing Suraqa down also. He made two 
more attempts to go near the Prophet but the same happened each time, Now Suraqa was frightened. 
He realised that none can harm the Prophet, for he was under divine protection. He begged for mercy. 
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The Prophet forgave him. 


The e Prophet Arrives at Madinah 


After six days Journey the Prophet reached Quba, a village three miles from Madinah. At 
that time the people of Madinah had been waiting impatiently for his arrival. The Prophet stayed for 
two weeks in Quba, where he built the first mosque of Islam. 


Each morning people used to come out of the city and oraeb the road from Quba. At last the 
great day arrived. He set off for Madinah on a Friday morning. When he entered the town, he found 
that all the people, men, women and children, had turned out to receive him. The women stood on 
the cee and sang songs of joy. 


_ They had all lined both sides of the street to receive him. When the Prophet entered the city, | 


omeien wanted him to be his guest. The more zealous held the reins of the camel and wanted the 


Prophet to dismount in front of their doors and enter their houses. But the Prophet refused eid | 


and said: ) Hayy Prki ‘ 


“Leave my camel ‘lon She is under the command 4 God; she will stop where God wants 


her to sep 


Tt finally henson: at a site whioh alae to two iammtuene of the Banu Najjar tribe The. 


batik dismounted saying: “It seems that this is where God wants us to.stop.” 


‘He then bought this land to build a mosque and some houses on it. After settling thies matter, 
the Prophet asked who lived nearest to the site. Abu Ayyub Ansari said that his house was the. 
nearest and requested the Prophet to be his guest. The Proghet ne in mal house for about seven 
months. In the meantime, his house was built. , 


From the day the Prophet came to Yathrib, it came to be called Madinatun-Nabi or “The City 
of the PrOpHe. % 


The Prophet entered Yathrib on the 17 September 622. This year was later designated by 
Caliph Umar as the first year of the Islamic era, for this event was considered to be the most impor- 


tant in the history of Islam. 


“Brotherhood of Islam 


The first problem faced by the Prophet was that of the Makkan refugees. They had neither 


‘homes nor money. Most of them had been well to do in Makkah, but they had left everything there. 


So the first important thing for the Prophet was to settle them in their new surroundings. 
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_ The solution to this problem was found in the concept of brotherhood in Islam. The Prophet 
collected the Muslims and suggested that one Ansari (Madinan) Muslim and one refugee Makkan 
Muslim should become linked together as two brothers. | 


They immediately accepted the suggestion of the Prophet. Each Ansari took one Makkan 
Muslim as his brother. This bond between the two became even more powerful than a blood rela- 
tionship. The Ansari gave his Makkan brother half of everything he possessed—house, land, money 
and other belongings. | | | 


The Prophet’s Mosque 


The next most important task for the Prophet was to build a mosque. This mosque was built 
on the land he had bought from the orphans. It had mud walls and a roof of palm leaves. Huts were 
built adjacent to the mosque for the Prophet’s family. 


A platform with a thatched roof was built in one corner of the mosque. Poor people who had 
no home or family lived here. They spent their time in worship and prayer. They were fed by those 
Muslims who could afford to do so, They also sometimes earned their living by collecting wood 
from the jungle and selling it in the market. These people came to be known as Ashabus-Safa, people 
of the bench. Abu Hurayrah, also one of Ashabus-Safa, and the most constant attendant of the 
Prophet, related more traditions of the Sayings and doings of the Prophet than any other, 


Yathrib was inhabited mostly by the tribes of Aws and Khazraj. Both tribes rapidly entered 
the fold of Islam. Some Jewish tribes also lived in the city. They were rich, owned orchards and were 
very powerful. 


Now the Prophet turned his attention to the important task of establishing friendly relations 
with various tribes. The Banu Qaynuga, Banu Nazir, Banu Qurayza, the Jewish tribes, were neither 
friendly nor hostile towards the Aws and Khazraj. But now that the Aws and Khazraj had accepted 
Islam, it was necessary to make a new treaty to determine each other’s rights and duties in the new 
scenario, with the Prophet as their leader. 3 | 


This pact dictated by the Prophet:grarited full religious freedom to the Jews. The Muslims 
and the Jews had to live in peace and amity together as brothers, helping one another in times of 
need. . 

After the conclusion of this treaty, Islam found a safe home in Yathrib. 


The Prophet’s Family 


The Prophet had a large family. He married twelve other wives after the death of Khadijah. 
Most of them were widows, two of his wives were Jewish, one was a Christian. 





In those days, polygamy was prevalent. Islam restricted the number of wives to four. In those 
days, when men were often killed in battle the women who were left behind had to be looked after. 
So taking several wives was like taking helpless refugees into one’s home. They were treated kindly 
and generously. Muslim men were encouraged to look after the widows of friends who had died in 
battle, give them separate homes, and treat them equally in every respect. 


The Prophet's wives shared his pious way of life. They made great personal sacrifices, bear- 
ing patiently with all kinds of hardship in the path of God. So they became known as the mothers of 
the faithful. All the Prophet’s sons had died in infancy. But four daughters borne by Khadijah sur- 
vived infancy, grew to adulthood, married and bore children. They were Fatimah, Umm Kulthum, 
Rugayyah and Zaynab. 


Jihad 


The Prophet was a man of peace and reconciliation. He urged his companions to ask God for 
peace. For the Prophet’s main task was the communication of the divine message to the people. And 
an atmosphere of peace and goodwill was essential to perform this duty. But the Quraysh did not 
allow him to work in peaceful conditions. When they saw that the Muslims were becoming increas- 
ingly stronger, they resolved to wage war and crush them altogether. 


The Battle of Badr 


The Quraysh marched to Madinah with a thousand strong army. They camped at Badr, about 
eighty miles from Madinah. It was the month of Ramadan, 2 A.H. On hearing the news of the enemy 
camping at Badr, the Prophet marched out of Madinah at the head of an army of 313 Muslims. There 
were few horses and ‘the Muslims had no armours. The Makkans, on the other hand, were well 
armed and had 300 horses and 700 camels. ‘ss | 


The battle, in which the Makkans were seriously outnumbered, began on Friday the 17th of 
Ramadan. The fighting lasted only a few hours, during which the Prophet prayed continuously for 


divine succour. God then sent angels to help the Muslims who emerged victorious. The Quraysh 
suffered a total rout. 


The defeat, however, did,not teach the Quraysh a lesson, but further enraged them. Deter- 
mined to wipe out the blot of this humiliation, they now began preparations for a second attack, on a 
much bigger scale. They raised an army of more than 3000 warriors and mad with revenge, marched 
to Madinah led by Abu Sufyan. 


The Battle of Uhud took place in 624 A.D. The enemy numbered 3000 while the Prophet's 
men numbered only 700. But with God on their side, the Muslims, successfully repulsed the attack. | 
The enemy started retreating, leaving behind large quantities of booty. Victory was eminent for the 
Muslims, when forty archers whom the Prophet had assigned to the hillside to guard the pass, saw 


the retreating army and thought that if they remained on the hill, they would lose their share of the 
booty. Therefore most of them abandoned their posts. This left the way open for a counter attack. 


When Khalid bin Walid, still a non-Muslim, saw the pass undefended, he led his men behind. 
the hill and killed the few archers who still stood guard. Then he fell upon the Muslims from the back. 
Seeing this, the fleeing Quraysh leaders turned back. The Muslims were thrown into utter confusion. 
The Prophet himself was wounded. But the Muslims stood like a solid wall of stone around the 
Prophet, and managed to repulse all attacks with superhuman courage. Many fell dead and several 
wounded. They had gone to the extent of sacrificing their lives to save the Prophet from the enemy 
onslaught. Slowly the enemy was beaten back. 


The Quraysh lost 14 men, while the Muslims lost 70. Among the dead was Hamzah, the 
Prophet’s uncle. The Prophet grieved over the loss of this brave soul. With deep sorrow the martyrs 
were buried and the Muslims came back to Madinah. 


The Quraysh knew at heart that the Muslims would have emerged victorious, had not the 
fateful mistake of a few Muslims had turned their victory into defeat. So for two years it mae no 
attempt to invade Makkah. 


The Battle of the Trench 


The enemies and hypocrites had been plotting all this while. They managed to bring together 
all the opponents of Islam. So they were able to assemble a mighty force of 10,000. In the fifth year 
of Hijrah, this large army started marching towards Madinah. The Prophet came to know of the 
Jewish plot to exterminate the Muslims. He consulted his companions. One of them, Salman Farsi, a 
Persian, suggested that a defensive trench be dug around Madinah. This strategy was used by the 
Sassanids on such occasions. Three thousand men worked for twenty days to dig it. 


The allied forces of 10,000 marched to Madinah under the command of Abu Sufyan. The 
Madinans numbered only 3,000. The Makkan cavalry were stopped by the trench. However, they 
had plenty of provisions and supplies so they decided to lay siege to the city. 


On the 27th day of the siege, a cyclone hit Madinah. For three days and nights the storm 
continued bringing torrential rain. | 


All the tents were blown away and the provisions became unusable due to the rain. Dissen- 
sion in the army was gradually growing. Discouraged, the Quraysh abandoned the siege. 


Treaty of Hudaybiyyah 


The Prophet felt that war was not the solution. Therefore he adopted another strategy. Guided 
by a dream, he left for Makkah to perform Umrah accompanied by 1400 companions. He camped at 








Hudaybiyyah, a short way from Makkah. It was a completely peaceful march. But the Makkan 
leaders objected to it. They felt that their prestige was damaged by the fact that the very people who 
had been expelled by them from Makkah should come to the city again and perform the rights of 
Umrah openly and in such large rfumbers. : 


Now the Prophet halted at Hudaybiyyah and began negotiating for peace with the Makkan 
leaders. The Quraysh finally agreed to sign a peace treaty. However, at the Prophet’s suggestion, a 


_ clause was included in it, specifying that for the next ten years no war would take place between the 


Muslims and the Makkans. By the terms of this treaty the Muslims were to go back without visiting 
the Kabah. They were to come again the following year and stay in Makkah for just three days. 


The treaty appeared to be a victory for the Quraysh, for the Prophet had unilaterally accepted 
all their conditions. But it soon proved to be otherwise. Now there being no danger of war, people 
were able to mix freely with any tribe they liked. This gave the non-Muslims an opportunity to have 
a closer look at Islam. During this period of free interaction, Islam became a subject of general 
discussion. The call of Islam spread rapidly. The Arabs, impressed by the virtues of Islam and began 


to enter its fold in large numbers. Within the next two years the number of Muslims greatly in- 
creased. 


Call to the World 


Now that peace prevailed, the Prophet took full advantage of the opportunities it afforded 
him. He sent his companions with letters to the rulers and kings the borders of whose kingdoms were 
contiguous with, or close to Arabia. The companions used to deliver these letters to the rulers. — Iran, 
Byzantium, Abyssinia, Egypt and Syria, amongst others. These letters contained the fundamental 
teachings of Islam and the rulers were invited to accept Islam. 


Some of them, like Negus, the ruler of Abyssinia accepted Islam, while others rejected it, but 
they accepted the letters graciously and sent presents to the Prophet. Only the Emperor of Iran, 
Khusro Parvez, tore the Prophet’s message apart in his arrogance. He considered it below his dignity 
to accept such a letter. When the Prophet received this‘news, he said: “The Emperor of Persia has 
himself torn his Kingdom into pieces.” This prediction was fulfilled during the rule of Caliph Umar, 
when Iran came under Muslim rule. 


Fall of Makkah 


Two years after the signing of this treaty, it was violated by the Quraysh. The Prophet then 
announced that the peace agreement had been revoked. Subsequently, on the 10th of Ramadan, he 
left for Makkah accompanied by 10,000 companigns. This march was conducted in complete se- 
crecy. Only when they encamped a few miles from the city did the Makkans come to know of their 
arrival. The Makkans were completely taken by surprise. Faced with this numerical strength, the 





Makkans found themselves helpless. Therefore they conceded their defeat without any resistance. 
Makkah was thus conquered without any armed encounter. The Muslims had strict orders to shed no 
blood. The Makkans were told that they would be safe if they kept indoors or took refuge in the 
Kabah or in Abu Sufyan’s house. | 


After the fall of Makkah the Kabah was purified of all the idols which had been placed in it. 
Then Bilal, the Negro companion of the Prophet, went up on to the roof of the Kabah and gave the 
call to prayer (Azan). Then the companions said the thanksgiving prayer, led by the Prophet. 


Pardon for All 


The Makkan leaders sat in the compound of the Kabah. They were, without exception, the 

worst types of criminals. Therefore, even if all of them had been put to death, the punishment would 

have been fully justified. But the Prophet, being of a noble character, did not take any action against 
them. He unilaterally declared a general amnesty, saying: “Go, you are all free.” 


The Makkan idolaters could hardly believe their ears. This generous treatment meted out to 
the fallen foe won all hearts, including those of the most bitter enemies of Islam. After the conquest 
of their hearts, they had no choice but to embrace Islam. All the insolent Makkans surrendered and 
joined the Prophet in his mission as his companions. All opposition had just vanished. 


Battle of Hunayn 


The fall of Makkah was not taken kindly by all the tribes. The Banu Thaqif and the Hawazin, 
who lived between Makkah and Taif, were highly perturbed by the developments in Makkai.. Sens- 
ing the danger to their independence and supremacy, they turned aggressive and collected a huge 
army. This army was encamped in the valley of Hunayn, to which a narrow pass was the only 
entrance. 3 


Expert archers hid themselves behind rocky crags. The Prophet arrived with an army of 
12,000. The Muslims filed between the narrow rocky walls of the pass, panicked under the sudden 
heavy rain of arrows from the hidden archers. About 11,000 of the 12,000 strong Muslim army 
turned and fled, for they were not at all prepared for this sudden attack. But the Prophet and some of 
his close companions showed no signs of panic, reposing their entire trust in God. God sent His 
succour as promised, Thus, despite the initial setback, the course of battle was altered. The Muslims 
won an extraordinary victory. Six thousand members of the Hawazin tribe were taken prisoner. 
They were proven war criminals. According to the prevailin g custom, they should all have been put 
to death. But the Prophet pardoned them all and set them free without setting any conditions. 


This extraordinary and unexpected amnesty impressed these insolent people so much that 
they all entered the fold of Islam. After the conversion of the Hawazin tribe, the rebel Thaqif tribe of 
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Taif lost courage. Within one month they all surrendered and embraced Islam. 


First Hajj under Islam 


The first Hajj under Islarn took place in the ninth year of Hijrah. The Prophet himself did not 
lead it but sent Abu Bakr in his place. The ninth year of Hijrah witnessed a rapid spread of Islam. 
Representatives of tribes inhabiting far off parts of Arabia poured into Madinah. They had a two-fold 
purpose—to convert to Islam and to establish relations with the newly formed Islamic state. These 
delegations came in such large numbers that it became known as the year of delegations. In this way 
one after another all the tribes of Arabia entered the fold of Islam. 


The Farewell Pilgrimage 


After having consolidated the power of Islam in Arabia, the Prophet set out to perform Hajjatul 
wida, his Farewell Pilgrimage. It was the last year of his life. He left Madinah for Makkah accompa- 
nied by Madinan Muslims. When the news spread that the Prophet was going to perform the pilgrim- 
age, various tribes living in Arabia began pouring into Makkah. 


Therefore when the Prophet of Islam performed his first as well as his last pilgrimage, he was 
joined by 125,000 Muslims. During this pilgrimage the revelations about the rules of the Hajj were 
given to him. These are followed by all Muslims to this day. 


When the Prophet arrived at Mount Arafat he imparted some teachings to the people present 
on that occasion. These are preserved in the form of the ‘Final Sermon’. | 


During the Sermon of Arafat the last passage of the Quran was revealed: 


“Today I have perfected your religion for you, and I have completed My blessings upon you; 
and I have approved Islam as your religion.” (5:4-5) 


This proved to be his last visit, that is why it came to be called the “Farewell Pilgrimage.” 
Only three months after his return to Madinah he fell ill and, with the consent of all of his wives, 
stayed in the house of Aishah. He had fever and headache. He remained ill for about two weeks and 
breathed his last on 12 Rabiul Awwal 10 A.H. He continued leading prayers till he became too weak 
to go to the mosque. But before his death he said his last prayer in the Masjid-e-Nabawi and made 
Abu Bakr, his closest companion, the Imam of this prayer. This was a clear indication that he wanted 
Abu Bakr to succeed him as the leader of the believers. 


The Prophet died in the room attached to the Masjid-e-Nabawi. He was buried in the same 


place. Later when Abu Bakr and Umar died, they were also buried to the right and left sides of the 
Prophet. Bost, | 
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THE SECOND SURAH 
ALBAQARH (THE COW) 


verse 213 to verse 233 


ALL MANKIND were once one single community; [then they began to differ -] whereupon 

God raised up the prophets as heralds of glad tidings and as warners, and through them be- 
stowed revelation from on high, setting forth the truth, so that it might decide between people 
with regard to all on which they had come to hold divergent views. '”’ Yet none other than the 
self- same people who had been granted this [revelation] began, out of mutual jealousy, to 
disagree about its meaning after all evidence of the truth had come unto them. But God guided 
the believers unto the truth about which, by His leave, they had disagreed: for God guides 
onto a straight way him that wills [to be guided]. !98 | 


[But] do you think that you could enter paradise without having suffered like those [believ 
-ers] who passed away before you? ' Misfortune and hardship befell them, and so, shaken 
were they that the apostle, and the believers with him, would exclaim, When will God’s 


succour come?” * Oh, verily, God’s succour is{always] near! 


THEY WILL ASK thee as to what they should spend on others. Say: “Whatever of your 
wealth you spend shall [first] be for your parents, and for the near of kin, and the orphans, and 


the needy, and the wayfarer; and whatever good you do, verily, God has full knowledge 


thereof,” 


FIGHTING is ordained for you, even though it be hateful to you; but it may well be that you 
hate a thing the while it is good for you, and it may well be that you love a thing the while it 


is bad for you: and God knows, whereas you do not know. 7°! : 


(217) They will ask thee about fighting in the sacred month. Say: “Fighting in it is an awesome 


(218) 





thing; but turning men away from the path of God and denying Him, and [turning them 
away from] the Inviolable House of Worship and expelling its people therefrom- [all this] is 
yet more awesome in the sight of God, since oppression is more awesome than killing.” [Your 
enemies] will not cease to fight against you till they have turned you away from your faith, if 
they can. But if any of you should turn away from his faith and die as a denier of the truth - 
these it is whose works will go for nought in this world and in the life to come; and these it is 
who are destined for the fire, therein to abide. 


Verily, they who have attained to faith, and they who have forsaken the domain of evil2? and 
are striving hard in God’s cause -these it is who may look forward to God’s grace: for God is 
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much-forgiving, a dispenser of grace. 


THEY WILL ASK thee about intoxicants and games of chance. Say: “In both there is great 
evil? as well as some benefit for man; but the evil which they cause is greater than the 
benefit which they bring.” 2° And they will ask thee as to what they should spend [in God’s 
cause]. Say: “Whatever you can spare.” In this way God makes clear unto you His messages, 
so that you might reflect 


on this world and on the life to come. And they will ask thee about [how to deal with] 
orphans. Say: “To improve their condition is best.” And if you share their life, [remember 
that] they are your brethren: for God distinguishes between him who spoils things and him 
who improves. And had God so willed, He would indeed have imposed on you hardships 
which you would not have been able to bear: ”” [but,] behold, God is almighty, wise! 


AND DO NOT marry women who ascribe divinity to aught beside God ere they attain to 
[true] belief: for any:believing bondwoman [of God] is certainly better than a woman who 
ascribes divinity to aught beside God, even though she please you greatly. And do not give 
your women in marriage to men who ascribe divinity to aught beside God ere they attain to 
[true] belief: for any believing bondman [of God] is certainly better than a man who ascribes 
divinity to aught beside God, even though he please you greatly. [Such as] these invite unto 
the fire, whereas God invites unto paradise, and unto [the achievement of] forgiveness by His 
leave; and He makes clear His messages unto mankind, so that they might bear them in mind. 


AND THEY will ask thee about [woman’s] monthly courses. Say: “It is a vulnerable 
condition. Keep, therefore, aloof from women during their monthly courses, and do not 
draw near unto them until they are cleansed; and when they are cleansed, go in unto them as 
God has bidden you to do.” Verily, God loves those who turn unto Him in repentance, *° 
and He loves those who keep themselves pure. 


Your wives are your tilth; go, then, unto your tilth as you may desire, but first provide 
something for your souls, ?!' and remain conscious of God, and know that you are destined 
to meet Him. And give glad tidings unto those who believe. 


AND DO NOT allow your oaths in the name of God to become an obstacle to virtue and 


God-consciousness and the promotion of peace between men: ?!? for God is all-hearing, - 
all-knowing. 


God will not take you to task for oaths which you may have uttered without thought, but will 
take you to task [only] for what your hearts have conceived [in earnest]: for God is 
much- forgiving, forbearing. 


(226) Those who take an oath that they will not approach their wives shall have four months of 
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grace; and if they go back [on their oath] 3 -behold, God is much-forgiving. a dispenser of 
grace. 


But if they are resolved on divorce -behold, God is all-hearing, all-knowing. 


And the divorced women shall undergo, without remarrying; 2!* a waiting-period of three 
monthly courses: for it is not lawful for them to conceal what God may have created in their 
wombs; *!* if they believe in God and the Last Day. And during this period their husbands are 
fully entitled to take them back, if they desire reconciliation; but, in accordance with justice, 
the rights of the wives [with regard to their husbands] are equal to the [husbands’] rights with 
regard to them, although men have precedence over,them [in this respect]! *'© And God is 
almighty, wise. 


A divorce may be [revoked] twice, whereupon the marriage must either be resumed in 
fairness or dissolved in a goodly manner! 2!” And it is not lawful for you to take back anything 
of what you have ever given to your wives unless both [partners] have cause to fear that they 
may not be able to keep within the bounds set by God: hence, if you have cause to fear that 
the two may not be able to keep within the bounds set by God, there shall be no sin upon 
either of them for what the wife may give up [to her husband] in order to free herself;*"* 
These are the bounds set by God; do not, then, transgress them: for they who transgress the 
bounds set by God -it is they, they who are evildoers! | 


And if he divorces her [finally], she shall thereafter not be lawful unto him unless she first 
takes another man for husband; then, if the latter divorces her, there shall be no sin upon either 
of the two if they return to one another -provided that both of them think that they will be able 
to keep within the bounds set by God: for these are the bounds of God which He makes clear 
unto people of [innate] knowledge. : 


And so, when you divorce women and they are about to reach the end of their waiting-term, 
then either retain them in a fair manner or let them go in a fair manner. But do not retain them 
against their will in order to hurt [them]: for he who does so sins indeed against himself. And 
do not take [these] messages of God in a frivolous spirit; and remember the blessings with 
which God has graced you, and all the revelation and the wisdom which He has bestowed on 
you from on high in order to admonish you thereby; and remain conscious of God, and know 
that God has full knowledge of everything. 


(232) And when you divorce women, and they have come to the end of their waiting-term, hinder 
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that God sees all that you do. 


them not from marrying other men if tney have agreed with each other in a fair manner. This — 
is an admonition unto everyone of you who believes in God and the Last Day; it is the most 
virtuous [way] for you, and the cleanest. And God knows, whereas you do not know. 


And the [divorced] mothers may nurse their children for two whole years, if they wish to 
complete the period of nursing; and it is incumbent upon him who has begotten the childto | 
provide in a fair manner for their sustenance and clothing. No human being shall be burdened 
with more than he is well able to bear: neither shall a mother be made to suffer because of her 
child, nor, because of his child, he who has begotten it. And the same duty rests upon the 
[father’s] heir. And if both [parents] decide, by mutual consent and counsel, upon separation 
(of mother and child]!?!° they will incur no sin [thereby]; and if you decide to entrust your 
children to foster-mothers, you will incur no sin provided you ensure, in a fair manner, the 
safety of the child which you are handing over.” But remain conscious of God, and know 
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By using the expression ummah wahidah. (“one single community’’) to describe the original state of 
mankind, the Qur’an does not propound, as might appear at first glance, the idea of'a mythical “golden age” 

obtaining at the dawn of man’s history. What is alluded to in this verse is no more than the relative 
homogeneity of instinctive perceptions and inclinations characteristic of man’s primitive mentality and the 
primitive social order in which he lived in those early days. Since that homogeneity was based on a lack of 
intellectual and emotional differentiation rather than on a conscious agreement among the members of 
human society, it was bound to disintegrate in the measure of man’s subsequent development. As his thought- 
life became more and more complex, his emotional capacity and his individual needs, too, became more 
differentiated, conflicts of views and interests came to the fore, and mankind ceased to be “‘one single 
community” as regards their outlook on life and.their moral valuations: and it was at this stage that divine 
guidance became necessary. (It is to be borne in mind that the term al-kitab refers here -as in many other 
places in the Qur’an -not to any particular scripture but to divine revelation as such.) This interpretation of 
the above Qur’anic passage is supported by the fact that the famous Companion’ Abd Allah ibn Mas’ ud used 
to read it thus: “All mankind were once one single community, and then they began to differ (fakhtalafu) 
whereupon God raised up. ..”, etc. Although the word fakhtalafu interpolated here by Ibn Mas’ud does not 


appear in the generally-accepted text of the Qur’an, almost all of the authorities are of the — that itis - 
implied in the context. 


Or: “God guides whomever He wills onto a straight way.” As is made clear in the second part of verse 253 of 
this surah, man’s proneness to intellectual dissension is not an accident of history but an integral, God-willed 
aspect of human nature as such: and it is this natural circumstance to which the words “by His leave” allude. 
For an explanation of the phrase “out of mutual jealousy”, see 23 : 53 and the corresponding note 30. 


Lit., “while yet there has not come to you the like of [what has come to] those who passed away before you”. 

This passage connects with the words. “God guides onto a straight way him that wills (to be guided], which 
occur at the end of the preceding verse. The meaning is that intellectual cognition of the truth cannot, by 
itself, be a means of attaining to ultimate bliss: it must be complemented by readiness to sacrifice and 


spiritual purification through suffering. 


The preceding reference to “those who passed away before you” makes it obvious that the term “the apostle” 
is used here in a generic sense, applying to all the apostles (Manar II, 301 ). 


Insofar as it relates to fighting, this verse must be read in conjunction with 2: 190-193 and 22:39: but it 
expresses, in addition, a general truth applicable to many situations. 


For an explanation of the “sacred months’ ., see note 171 above. 


The expression alladhina hajaru (lit., “those who have forsaken their homelands) denotes, primarily, the 
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early Meccan Muslims who migrated at the Prophet’s bidding to Medina -which was then called Yathrib -in 
order to be able to live in freedom and in accordance with the dictates of Islam. After the conquest of Mecca 
by the Muslims in the year 8 H., this exodus (hijrah) from Mecca to Medina ceased to be a religious 
obligation. Ever since the earliest days of Islam, however, the term hijrah has had a spiritual connotation as 
well- namely, a “forsaking of the domain of evil” and turning towards God: and since this spiritual 
connotation applies both to the historical muhajirun (“emigrants”) of early Islam and to all believers of later 
times who forsake all that is sinful and “migrate unto God”, I am using this expression frequently. 


Lit.. “sin”, or anything that is conducive to sinning. As some of the classical commentators (e.g., Razi) point 


out, the term ithm is used in this verse as the antithesis of manafi (“benefits”); it can, therefore, be suitably 
rendered as “evil’’. 


Lit.. “their evil is greater than their benefit”, For a areas prohibition of i intoxicants and Lge of chance, 
see 5: 90-91 and the ee notes. 


_ The implication is that if one shares the life of an orphan in his charge, one is permitted to benefit by such an 
- association -for instance, through a business partnership -provided this does this damage the orphan’s 


interests in any way. 


.e., “by putting you under an obligation to care for the orphans, and at the same time pies you from 


_ sharing their life” (see — note). 


Although the majority of the commentators attribute to the term amah, occurring in this context, its usual 
connotation of “slave-girl”, some of them are of the opinion that it stands here for “God's bondwoman”, Thus, 
Zamakhshari explains the words amah mu’minah (lit., “a believing bondwoman”) as denoting “any 
believing woman, whether she be free or slave; and this applies to [the expression] ‘believing bondman’ as 
well: for all human beings are God’s bondmen and bondwomen”. My rendering of the above passage is based 
on this eminently plausible interpretation. 


This is one of the many references in the Quran to the positive, God-ordained nature of. sexuality. 


I.e., if they have transgressed against the above restriction. 


In other words, a spiritual relationship between man and woman is postulated as the indispensable basis of 
sexual relations. 


Lit., “do not make God, because of your oaths. ..”, etc. As can be seen from verse 226, this injunction refers 
primarily to oaths relating to divorce but is, nevertheless, general in its import. Thus, there are several 
authentic Traditions to the effect that the Prophet Muhammad said: “If anyone takes a solemn oath [that he 
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would do or refrain from doing such-and such a thing], and. thereupon realizes that something else would be 
a more righteous course, then let him do that which is more righteous, and let him break his oath and then 
atone for it” (Bukhari and Muslim; and other variants of the same Tradition in other compilations). As regards 
the method of atonement, see 5: 89. : 


| I.e., during this period of grace. 


Lit., “by themselves”. 


The primary purpose of this waiting-period is the ascertainment of possible pregnancy, and thus of the 
parentage of the as yet unborn child. In addition. the couple are to be given an opportunity to reconsider their 
decision and possibly to resume the marriage. See also 65 : 1 and the corresponding note 2. 


A divorced wife has the right to refuse a resumption of marital relations even if the husband expresses, before 
the expiry of the waiting-period, his willingness to have the provisional divorce rescinded; but since it is the 
husband who is responsible for the maintenance of the family, the first option to rescind a provisional divorce 
rests with him. “ 


Lit., “whereupon either retention in fairness or release in a goodly manner”. In other words, a third 
pronouncement of divorce makes it final and irrevocable. 


All authorities agree in that this verse relates to the unconditional right on the part of the wife to obtain a 

divorce from her husband; such a dissolution of marriage at the wife’s instance is called khul. There exist a 
number of highly-authenticated Traditions to the effect that the wife of Thabit ibn Qays, Jamilah, came to 
the Prophet and demanded a divorce from her husband on the ground that, in spite of his irreproachable 
character and behaviour, she “disliked him as she would dislike falling into unbelief after having accepted 
Islam”. Thereupon the Prophet ordained that she should return to Thabit the garden which he has given her 
as her dower (mahr) at the time of their wedding, and decreed that the marriage should be dissolved. (Several 
variants of this Tradition have been recorded by Bukhari, Nasari, Tirmidhi, Ibn Majah and Bayhagi, on the 
authority of Ibn Abbas.) Similar Traditions, handed down on the authority of A’ishah and relating to a 
woman called Hubaybah bint Sahi, are to be found in the Muwatta’ of Imam Malik, in the Musnad of Imam 
Ahmad, and in the compilations of Nasa’i and Abu Da’ud (in one variant, the latter gives the woman’s name 
as Hafsah bint Sahi). In accordance with these Traditions, Islamic Law stipulates that whenever a marriage 
is dissolved at the wife’s instance without any offence on the part of the husband against his marital 
obligations, the wife is the contract-breaking party and must, therefore, return the dower which she received 
from him at the time of concluding the marriage: and in this event “there shall be no sin upon either of them” 
if the husband takes back the dower which the wife gives up of her own free will. An exhaustive discussion of 
all these Traditions and their legal implications is found in Nayl al-Awtar VII, pp, 34-31. for a summary of the 
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relevant views of the various schools of Islamic jurisprudence, see Bidayat al-Mujtahid II pp. 54-57. 

Most of the commentators understand the word fisal as being synonymous with “weaning” (i.e.,) the end of 
the maximum period of two years). Abu Muslim, however, is of the opinion that it stands here for “separation” 
~ i.e., of the child from its mother (Razi). It appears to me that this is the better of the two interpretations 
inasmuch as it provides a solution for cases in which both parents agree that, for some reason or other, it would 
not be fair to burden the divorced mother with the upbringing of the child despite the father’s obligation to 
support them materially, while, on the other hand, it would not be feasible for the father to undertake this duty 

single-handed, 


Lit., “provided you make safe [or “provided you surrender”] in a fair manner that which you are handing 
over”. While it cannot be denied that the verb sallamahu can mean “he surrendered it” as well as “he made it 
safe”, it seems to me that the latter meaning (which is the primary one) is preferable in this context since it 
implies the necessity of assuring the child’s future safety and well-being. (The commentators who take the 
verb sallamtum in the sense of “you surrender” interpret the phrase idha sallamtum ma ataytum bi’ 

|-ma’ ruf as meaning “provisded you hand over the agreed-upon [wages to the foster-mothers] in a fair manner” 

-which, to my mind, unduly limits the purport of the above injunction.) 





